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THE HOLY SCRIPTURES 
 
We teach that the Bible is God’s written revelation to humankind, and thus the sixty-six 
books of the Bible given to us by the Holy Spirit constitute the plenary (inspired equally in 
all parts) Word of God (1 Corinthians 2:7-14; 2 Peter 1:20-21). 
 
We teach that the Word of God is an objective, propositional revelation, verbally 
inspired in every word, absolutely inerrant in the original documents, infallible, and God-
breathed (1 Corinthians 2:13; 1 Thessalonians 2:13; 2 Timothy 3:16; 2 Peter 1:20-21).  
 
We teach that the Bible constitutes the only infallible rule of faith and practice (John 
16:12-13; 17:17; 1 Corinthians 2:12-13; 2 Timothy 3:15-17; Hebrews 4:12). 
 
We teach that God spoke in His written Word by a process of dual authorship. The Holy 
Spirit so superintended the human authors that, through their individual personalities 
and different styles of writing, they composed and recorded God’s Word to humankind 
(2 Peter 1:20-21). 
 
We teach that there is only one meaning of Scripture, the meaning which the human 
author, under the inspiration of the Holy Spirit, intended his audience to hear, and 
therefore, equally, the meaning which the divine Author intended through the human 
author. We also teach that it is the responsibility of every believer diligently to seek out 
the true meaning and intent of Scripture. Therefore, we must attend carefully to the 
simplest and most natural, normal, and customary sense of the words from the author’s 
and original audience’s perspective, realizing that context, genre, or related passages 
of Scripture may indicate that the words are being used in another manner. This 
hermeneutical method, which we refer to as the literal, grammatical-historical 
interpretation of Scripture, is to be pursued in dependence upon the enlightenment of 
the Holy Spirit (John 7:17; 16:12-15; 1 Corinthians 2:7-15; 1 John 2:20). Note: Nothing in 
this hermeneutic determines the meaning of the text; that meaning was determined 
when the author spoke or penned the words. This hermeneutic serves only to inform our 
understanding. 
 
We teach that Scripture is God’s Word for all generations. Only from the correct 
understanding of the intended meaning can we: 1) discover the commands which 
God gives us to obey; or 2) discern the fullness of God’s truth which endures as relevant 
to, authoritative over, and applicable for our lives today. The truth of Scripture forever 
stands in judgment of us; never do we stand in judgment of it. 
 
 
 
  
GOD 
 
We teach that there is but one living and true God (Deuteronomy 6:4; Isaiah 45:5-7; 1 
Corinthians 8:4), infinite, all-knowing, spirit (John 4:24), perfect in all His attributes, one in 
essence, eternally existing in three persons—Father, Son, and Holy Spirit (Matthew 28:19; 
2 Corinthians 13:14)—each equally deserving worship and obedience. 
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God the Father 
 
We teach that God the Father, the first person of the Trinity, orders and disposes all 
things according to His own purpose and grace (Psalm 115:3; Daniel 4:34-35; Romans 
11:33-36). He created all things (Genesis 1:1-31; Revelation 4:11) in six twenty-four hour 
days (Genesis 1:31; Exodus 31:15-17). As the absolute and omnipotent ruler in the 
universe, He is sovereign in creation, providence, and redemption (Psalm 103:19; 
Romans 11:36). He has decreed for His own glory all things that come to pass (Ephesians 
1:11-12; 1 Chronicles 29:11). He continually upholds, directs, and governs all creatures 
and events (Romans 11:33-36). In His sovereignty He is neither author nor approver of sin 
(Deuteronomy 32:4; Habakkuk 1:13; 1 John 1:5), nor does He abridge the accountability 
of moral, intelligent creatures (1 Peter 1:17). He has graciously chosen from eternity past 
those whom He would have as His own (Ephesians 1:4-6); He saves from sin all who 
come to Him through Jesus Christ; He adopts as his own all those who come to Him; 
and He becomes, upon adoption, Father to His own (John 1:12; Romans 8:15; Galatians 
4:5; Hebrews 12:5-9). His fatherhood involves both His designation within the Trinity and 
His relationship with humankind. As Creator He is Father to all (Ephesians 4:6), but He is 
spiritual Father only to believers (Romans 8:14; 2 Corinthians 6:18). 
 
God the Son 

 
We teach that Jesus Christ, the second person of the Trinity, possesses all the divine 
excellencies, and in these He is coequal, consubstantial, and coeternal with the Father 
(John 1:1; 10:30; 14:9; Colossians 2:9; Hebrews 1:3). 
 
We teach that God the Father created according to His own will, through His Son, Jesus 
Christ, by whom all things continue in existence and in operation (John 1:3; Colossians 
1:15-17; Hebrews 1:2). 
 
We teach that in the fullness of time God the Father sent His Son, our Lord Jesus Christ, 
to be conceived by the Holy Spirit and born of the virgin Mary (Galatians 4:4; Isaiah 
7:14; Matthew 1:23, 25; Luke 1:26-35).  
 
We teach that Jesus Christ is truly God and truly man in indivisible and unconfused 
oneness (John 14:9-10; Colossians 2:9). In the incarnation, the eternally existing second 
person of the Trinity took on all the essential characteristics of humanity while 
surrendering nothing of the divine essence, either in degree or kind (Philippians 2:5-8; 
Colossians 2:9). Jesus Christ is, therefore, God incarnate (John 1:1, 14); and the purpose 
of the incarnation is to reveal God, redeem men, and rule over God’s kingdom (John 
1:14-18; Philippians 2:5-11; Hebrews 2:14-18). 
 
We teach that Jesus Christ was subject to physical infirmities and temptation as a true 
human but lived a perfect and sinless life (Hebrews 4:15). He preached and taught with 
unparalleled authority (Mark 1:27; Matthew 22:16; John 7:46). He worked miracles, 
which bore witness to His divine glory, authority, and identity (Matthew 8:27; John 2:11), 
and which heralded the breaking in of the new creation (Matthew 4:23; 11:4-6). He 
fulfilled the Law and all the Old Testament prophetic hopes concerning the coming 
One (Matthew 3:15; 5:17-19; Luke 24:25-27; John 5:39; 15:1). 
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We teach that Jesus Christ was tried (Mark 14:53-65; John 18:28-19:16), that He was 
crucified under Pontius Pilate (Acts 4:27-28), and that He died, was buried, and on the 
third day rose from the dead (1 Corinthians 15:3-4). 
 
We teach that our Lord Jesus Christ accomplished our redemption through the 
shedding of His blood and sacrificial death on the cross and that His death was 
voluntary, vicarious, substitutionary, propitiatory, and redemptive (John 10:15; Romans 
3:24-25; 5:8; 1 Peter 2:24). 
 
We teach that on the basis of the efficacy of the death of our Lord Jesus Christ, the 
believing sinner is freed from the punishment, the penalty, the power, and one day the 
very presence of sin; and that he is declared righteous, given eternal life, and adopted 
into the family of God (Romans 3:25; 5:8-9; 2 Corinthians 5:14-15; 1 Peter 2:24; 3:18). 
 
We teach that in the literal, physical resurrection of Jesus Christ from the grave, God 
vindicated Jesus’ life and righteousness, gave proof that He has accepted the atoning 
work of Christ on the cross, and confirmed our justification (Romans 1:4; 4:25; 1 
Corinthians 15:17; Philippians 2:9; 1 Timothy 3:16). Jesus’ bodily resurrection is also the 
guarantee and first-fruits of a future resurrection life for all believers (John 14:19; Romans 
6:5-10; 1 Corinthians 15:20, 23). 
 
We teach that for a span of forty days after His resurrection, Jesus Christ appeared 
bodily to many (Acts 1:3; 1 Corinthians 15:5-7), and then ascended bodily to the right 
hand of the Father (Acts 1:9-11; 2:33), where He now mediates as our Advocate and 
High Priest (Romans 8:34; Hebrews 4:14; 7:25; 9:24; 1 John 2:1). 
 
We teach that Jesus Christ will return to receive the church, which is His body, unto 
Himself at the rapture and, returning with His church in glory, will establish His millennial 
kingdom on earth (Acts 1:9-11; 1 Thessalonians 4:13-18; Revelation 20). 
 
We teach that the Lord Jesus Christ is the one through whom God will judge all 
humankind (John 5:22-23): 
(a) Believers (1 Corinthians 3:10-15; 2 Corinthians 5:10) 
(b) Living inhabitants of the earth at His glorious return (Matthew 25:31-46) 
(c) Unbelieving dead at the Great White Throne (Revelation 20:11-15) 
 
God the Holy Spirit  
 
We teach that the Holy Spirit is a divine person, eternal, underived, possessing all the 
attributes of personality and deity including intellect (1 Corinthians 2:10-13), emotions 
(Ephesians 4:30), will (1 Corinthians 12:11), eternality (Hebrews 9:14), omnipresence 
(Psalm 139:7-10), omniscience (Isaiah 40:13-14), omnipotence (Romans 15:13), and 
truthfulness (John 16:13). In all the divine attributes He is coequal and consubstantial 
with the Father and the Son (Matthew 28:19; Acts 5:3-4; 28:25-27; 1 Corinthians 12:4-6; 2 
Corinthians 13:14; Jeremiah 31:31-34 with Hebrews 10:15-17). 
 
We teach that it is the work of the Holy Spirit to execute the divine will with relation to all 
humankind. We recognize His sovereign activity in creation (Genesis 1:2), the 
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incarnation (Matthew 1:18), the written revelation (2 Peter 1:20-21), the work of salvation 
(John 3:5-7), and all of history (Exodus 31:3; Judges 3:10; 1 Samuel 16:13; Mark 1:10; Acts 
2:4). 
 
We teach that a unique work of the Holy Spirit in this age began at Pentecost when He 
came from the Father as promised by Christ (John 14:16-17; 15:26; Acts 1:5; 2:4) to 
initiate and complete the building of the body of Christ, which is His church (1 
Corinthians 12:13). The broad scope of His divine activity includes convicting the world 
of sin, of righteousness, and of judgment; glorifying the Lord Jesus Christ and 
transforming believers into the image of Christ (John 16:7-14; Romans 8:11; 2 Corinthians 
3:18; Ephesians 2:22). 
 
We teach that the Holy Spirit is the supernatural and sovereign agent in regeneration, 
baptizing all believers into the body of Christ (1 Corinthians 12:13). Crossway Chapel 
believes that the baptism of the Holy Spirit is a one-time event that occurs at salvation 
(Ephesians 4:1-6; 1 Corinthians 12:13; Romans 6:3-4; Mark 1:8; Luke 3:16).  The Holy Spirit 
also indwells, sanctifies, instructs, empowers them for service, and seals them unto the 
day of redemption (Romans 8:9; 2 Corinthians 3:6; Ephesians 1:13).  
 
We teach that the Holy Spirit is the divine teacher who guided the apostles and 
prophets into all truth as they committed to writing God’s revelation, the Bible. Every 
believer possesses the indwelling presence of the Holy Spirit from the moment of 
salvation, and it is the duty of all those born of the Spirit to be filled with (controlled by) 
the Spirit (John 16:13; Romans 8:9; Ephesians 5:18; 1 John 2:20, 27). 
 
We teach that the Holy Spirit administers spiritual gifts to the church. The Holy Spirit 
glorifies neither Himself nor His gifts by ostentatious displays, but He does glorify Christ by 
implementing Christ’s work of redeeming the lost and building up believers in the most 
holy faith (1 Corinthians 12:4-11). 
 
We teach, in this respect, that God the Holy Spirit is sovereign in the bestowing of all His 
gifts for the perfecting of the saints today and that speaking in tongues, or others of the 
more dramatically miraculous spiritual gifts, were never intended to be characteristic of 
the lives of believers, nor the mark of true conversion or a heightened spirituality. While 
no single spiritual gift is the mark of a true Christian, nevertheless all believers are gifted 
by the Holy Spirit as He wills, and this gifting continually manifests itself for the good of 
the body (Romans 12:3-8; 1 Corinthians 12:4-11, 27-31; Ephesians 4:7-12; 1 Peter 4:10-11). 
 
MAN 
 
We teach that man, male and female, was directly and immediately created by God 
in His image and likeness. Man was created free of sin with a rational nature, 
intelligence, volition, self-determination, and moral responsibility to God (Genesis 1:26-
30). 
 
We teach that God’s purpose in the creation of man was that they should glorify God, 
by enjoying God’s fellowship, by living in the will of God, by multiplying and filling the 
world with faith-filled image bearers, and by reflecting God’s benevolent kingship 
(Genesis 1:26-28; Isaiah 43:7; Colossians 1:16; Revelation 4:11). 
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We teach that in Adam’s sin of disobedience to the revealed will and Word of God, 
man lost their innocence, incurred the penalty of spiritual and physical death, and 
became subject to the wrath of God. Because all were in Adam, a nature corrupted by 
Adam’s sin has been transmitted to every individual in every age, Jesus Christ being the 
only exception. All are thus sinners by nature, by choice, and by divine declaration 
(Psalm 130:3; 143:2; Ecclesiastes 7:20; Romans 3:9-23; 5:12-21), incapable of choosing or 
doing that which is acceptable to God apart from divine grace, and therefore saved 
wholly by God’s grace through the redemptive work of our Lord Jesus Christ (Genesis 
2:16-17; 3:1-19; John 3:36; Romans 3:23; 6:23; 1 Corinthians 2:14; Ephesians 2:1-3; 1 
Timothy 2:13-14; 1 John 1:8). 
 
SALVATION 
 
We teach that salvation is wholly of God1 by grace on the basis of the redemption of 
Jesus Christ, the merit of His righteousness and shed blood, and not on the basis of 
human merit or works (John 1:12-13; Romans 5:18; Ephesians 1:7; 2:8-10; 1 Peter 1:18-19). 
Salvation, therefore, is totally of God, and includes, though is not limited to, the 
following realities:  
 
Election 
 
We teach that election is the act of God by which, before the foundation of the world, 
He chose in Christ those whom He graciously regenerates, saves, and sanctifies, leaving 
the rest in their sin to their just condemnation (Acts 13:48; Romans 8:28-30; Ephesians 1:4-
11; 2 Thessalonians 2:13; 2 Timothy 1:9; 2:10; 1 Peter 1:1-2). 
 
We teach that sovereign election does not contradict or negate human responsibility 
or the need to repent (Isaiah 55:6-7; Ezekiel 18:23, 32; 33:11; Luke 13:3; Acts 2:38; 3:19; 
11:18; Romans 2:4; 2 Corinthians 7:10) and trust Christ as Savior and Lord (John 3:18-19, 
36; 5:39-40; Romans 10:9-10). Nevertheless, since sovereign grace includes the means of 
receiving the gift of salvation as well as the gift itself, sovereign election will result in 
what God determines. All whom the Father calls to Himself will come in faith and all 
who come in faith the Father will receive (John 6:37-40, 44; Acts 13:48; James 4:8). 
 
We teach that the unmerited favor that God grants to totally depraved sinners is not 
owing to any initiative on their own part nor to God’s anticipation of what they might 
do by their own will, but is solely of His sovereign grace and mercy (Ephesians 1:4-7; Titus 
3:4-7). 
 
We teach that election should not be looked upon as based merely on abstract 
sovereignty. God is truly sovereign but He exercises this sovereignty in harmony with His 
other attributes, especially His omniscience, justice, holiness, wisdom, grace, and love. 
This sovereignty will always exalt the will of God in a manner totally consistent with His 
character as revealed in the life of our Lord Jesus Christ (Romans 9-11; Ephesians 1-2). 
 

                                                
1	See	Crossway	Chapel’s	Doctrines	of	Grace	Position	Paper	for	and	in	depth	understanding	of	our	beliefs.	
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Regeneration 
 
We teach that regeneration is a supernatural work of the Holy Spirit in which spiritually 
dead people are made spiritually alive (John 3:3-7; Titus 3:5). It is instantaneous and is 
accomplished solely by the power of the Holy Spirit through the instrumentality of the 
Word of God (John 5:24; James 1:18; 1 Peter 1:23-25). Regeneration is part of the Holy 
Spirit’s ministry of glorifying Christ, for the instantaneous effect of regeneration—and thus 
the first evidence of regeneration—is repentance of sins and faith in Jesus Christ as the 
divine provision of salvation (1 John 5:1). Regeneration is, therefore, the efficient cause 
of faith in Christ, however regeneration and faith are temporally coincident and 
inseparably united. Regeneration is manifested further by fruits worthy of repentance as 
demonstrated in righteous attitudes and conduct. Good works will be its proper 
evidence and fruit (Romans 7:4-6; Ephesians 2:10; 1 Peter 1:22-23), and will be 
experienced to the extent that the believer submits to the control of the Holy Spirit in his 
life through faithful obedience to the Word of God (Ephesians 5:17-21; Philippians 2:12b; 
Colossians 3:16; 2 Peter 1:4-10). This obedience causes the believer to be increasingly 
conformed to the image of our Lord Jesus Christ (2 Corinthians 3:18). Such conformity 
reaches its climax in the believer’s glorification at Christ’s coming (Romans 8:17; 2 Peter 
1:4; 1 John 3:2-3). 
 
Justification 
 
We teach that justification before God is an act of God (Romans 8:33) by which He 
declares us righteous. Specifically, through the instrument of faith we are united to 
Christ, the result of which union involves the imputation of our sins to Christ (2 Corinthians 
5:21; 1 Peter 2:24) and the imputation of Christ’s righteousness to us as the only basis for 
our justification (1 Corinthians 1:30; 2 Corinthians 5:21). Thus, we are freely given an 
“alien” righteousness, which is apart from any inherent virtue or work of our own doing 
(Romans 3:20; 4:6; Philippians 3:8-9). By this means God is enabled to “be just and the 
justifier of the one who has faith in Jesus” (Romans 3:26) and who believes in God who 
raised Jesus from the dead (Romans 4:24-25). 
 
Sanctification 
 
We teach that there is a “positional sanctification” in which every believer is sanctified 
(set apart) unto God by justification and is therefore declared to be holy and identified 
as a saint. This positional sanctification is instantaneous and should not be confused 
with progressive sanctification. Positional sanctification has to do with the believer’s 
standing, not his present walk or condition (Acts 20:32; 1 Corinthians 1:2, 30; 6:11; 2 
Thessalonians 2:13; Hebrews 2:11; 10:10; 13:12; 1 Peter 1:2). 
 
We teach also that the Holy Spirit causes a “progressive sanctification” in which every 
believer grows in personal holiness, so that their moral condition is made gradually to 
conform to the positional (legal) standing they enjoy through justification. Empowered 
by the Holy Spirit, by means of the Word, prayer, and fellowship, believers grow in 
holiness and become more and more like our Lord Jesus Christ (John 17:17-19; Romans 
6:1-22; 2 Corinthians 3:18; 1 Thessalonians 4:3-4; 5:23). 
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We teach that every saved person is involved in a daily conflict—the new creation in 
Christ doing battle against the flesh—but adequate provision is made for victory 
through the power of the indwelling Holy Spirit. The struggle nevertheless stays with the 
believer all through this earthly life. All claims to the eradication of sin in this life are 
unscriptural. Eradication of sin in this life is not promised, but the Holy Spirit does provide 
for victory over sin (Galatians 5:16-25; Ephesians 4:22-24; Philippians 3:12; Colossians 3:9-
10; 1 Peter 1:14-16; 1 John 3:5-9). Furthermore, we teach that separation from sin is 
clearly called for throughout the Bible as an aspect of sanctification (Romans 12:1-2; 2 
Corinthians 6:14-7:1; 1 John 2:15-17), and we affirm that the Christian life is a life of faith-
filled obedience characterized by happy blessedness (Matthew 5:2-12) and a continual 
pursuit of holiness (Titus 2:11-14; Hebrews 12:14; 1 John 3:1-10). Salvation involves not 
merely being saved from sin’s penalty, but also being saved from sin’s power over us, as 
well as being saved for joyful submission to Christ. Therefore, separation from sin is a vital 
part of our salvation.  
 
Security 
 
We teach that all the redeemed, once saved, are kept by God’s power and are thus 
secure in Christ forever. Therefore, it is the privilege of believers to rejoice in the 
assurance of their salvation through the testimony of the Holy Spirit and God’s Word 
(John 5:24; 6:37- 40; 10:27-30; Romans 5:9-10; 8:1, 12-17, 31-39; 1 Corinthians 1:4-8; 
Hebrews 7:25; 1 Peter 1:3-5; Jude 24). 
 
THE CHURCH 
 
We teach that all who place their faith in Jesus Christ are immediately placed by the 
Holy Spirit into one united spiritual body, the church (1 Corinthians 12:12-13), the bride of 
Christ (2 Corinthians 11:2; Ephesians 5:23-32; Revelation 19:7-8), of which Christ is the 
head (Ephesians 1:22; 4:15; Colossians 1:18). 
 
We teach that the formation of the church, the body of Christ, began on the day of 
Pentecost (Acts 2:1-21, 38-47) and will be completed at the coming of Christ for His own 
at the rapture (1 Corinthians 15:51-52; 1 Thessalonians 4:13-18). 
 
We teach that the church is thus a unique spiritual organism designed by Christ, made 
up of all born-again believers in this present age (Ephesians 2:11-3:6), and consisting of 
both Jews and Gentiles, a mystery not revealed until this age (Ephesians 3:1–6). The 
church is, however, distinct from the nation of Israel, the old covenant people of God 
(Romans 9-11).  
 
We teach that the establishment and continuity of local churches is clearly taught and 
defined in the New Testament Scriptures (Acts 14:23, 27; 20:17; Galatians 1:2; Philippians 
1:1; 1 Thessalonians 1:1; 2 Thessalonians 1:1) and that the members of the one spiritual 
body are directed to associate themselves together in local assemblies (Hebrews 
10:25). 
 
We teach that the one supreme authority for the church is Christ (1 Corinthians 11:3; 
Ephesians 1:22; Colossians 1:18) and that church leadership, gifts, order, discipline, and 
worship are all appointed through His sovereignty as found in the Scriptures. The 
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Biblically designated officers serving under Christ and over the assembly are elders 
(male2), also called bishops, pastors, and pastor-teachers (Acts 20:28; Ephesians 4:11); 
and deacons, both of whom must meet Biblical qualifications (1 Timothy 3:1-13; Titus 1:5-
9; 1 Peter 5:1-5).  We teach that the women mentioned in 1 Timothy 2:11 should be 
understood in context as the wives of the deacons. 
 
We teach that these leaders lead or “govern” as servants of Christ (1 Timothy 5:17-22) 
and have His authority in directing the church. The congregation is to submit to their 
leadership (Hebrews 13:17). 
 
We teach the importance of discipleship (Matthew 28:19-20; 2 Timothy 2:2), mutual 
accountability of all believers to each other (Galatians 6:1-5; Hebrews 10:24-25; James 
5:13-20), and discipline in appropriate circumstances (Matthew 18:15-22; Acts 5:1-11; 1 
Corinthians 5:1-13; 2 Thessalonians 3:6-15; 1 Timothy 1:19-20). 
 
We teach the autonomy of the local church, free from any external authority or control, 
with the right of self-government and freedom from the interference of any hierarchy of 
individuals or organizations. We teach that it is Scriptural for true churches to cooperate 
with each other for the presentation and propagation of the faith. Each local church, 
however, through its pastors and their interpretation and application of Scripture, should 
be the sole judge of the measure and method of its cooperation (Matthew 18:15-17; 
Acts 15:19-31; 1 Corinthians 5:4-7, 13). 
 
We teach that the purpose of the church is to glorify God (Ephesians 3:21), by building 
itself up in the faith (Ephesians 4:11-16), by instruction in the Word (2 Timothy 2:2, 15; 
3:16-17), by fellowship (Acts 2:42; 1 John 1:3), by keeping the ordinances (Luke 22:19; 
Acts 2:38-42), and by advancing and communicating the gospel to the entire world so 
that the world might be filled with believing image bearers who gladly and gratefully 
reflect God’s benevolent kingship (Genesis 1:26-28; Matthew 28:19; Acts 1:8; 2:47). 
 
We teach the calling of all saints to the work of service (1 Corinthians 15:58; Ephesians 
4:12; Revelation 22:12). 
 
We teach the need of the church to cooperate with God as He accomplishes His 
purpose in the world. To that end, He gives the church spiritual gifts. He gives men 
chosen for the purpose of equipping the saints for the work of the ministry (Ephesians 
4:7-12) and He also gives unique and special spiritual abilities (spiritual gifts) to each 
member of the body of Christ (Romans 12:5-8; 1 Corinthians 12:4-31; 1 Peter 4:10-11). 
 
The lists of gifts in the New Testament do not seem comprehensive since the various lists 
differ from one another, and vary in order of gifts listed (see 1 Cor. 12:8- 11; 1 Cor. 12:28; 
Rom. 12:6-8; Eph. 4:11; 1 Pet. 4:11; 1 Cor. 7:7). The lists include the following gifts:  
 

                                                
2	Crossway	 is	 “Complementarian”	 in	our	view	of	Biblical	 roles	 for	men	and	women	both	 in	 the	 family	and	 the	church.	 	We	affirm	 the	many	
incredible	ways	in	which	gifted,	mature,	and	faithful	women	will	lead	in	and	serve	the	church.		The	church	would	be	weak	and	fully	incomplete	
its	representation	of	the	Godhead	without	women	fully	functioning	in	the	beauty	of	their	gifting.		We	believe	that	the	Bible	affirms	the	role	of	
women	in	equal	value	and	standing	with	God	through	Christ	but	that	the	office	of	pastor	specifically	along	with	the	duties	of	pastoral	oversight,	
authority,	 some	 leadership,	 and	 some	 teaching	 are	 reserved	 for	 qualified	men.	 	 Please	 see	 Crossway’s	 Biblical	Manhood	 and	Womanhood	
Position	paper	for	an	in	depth	understanding	of	God’s	wonderful	created	design	for	women	and	men	both	in	life	and	in	the	church.	We	also	
affirm	the	Council	for	Biblical	Manhood	and	Womanhood	Danvers	Statement	-	http://cbmw.org/uncategorized/the-danvers-statement/	
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Utterance of wisdom, utterance of knowledge, faith, gifts of healings, working of 
miracles, prophesy, the ability to distinguish between spirits, various kinds of tongues, 
interpretation of tongues, apostleship, 3 prophecy, teaching, helping, administrating, 
service, exhortation, contributing, leadership, mercy, evangelism, shepherding, and 
even, perhaps, singleness and marriage.  
 
On certain occasion in the Bible, people spoke in tongues upon their reception of the 
Holy Spirit (e.g. Acts 2:4; Acts 10:44-46), however, not all people speak in tongues (1 Cor. 
12:30), and therefore tongues is not a required evidence of the presence of the Holy 
Spirit in a person’s life or intended to be normative in all of History. 
 
While we believe that God will continue to sovereignly use the more manifestly 
miraculous spiritual gifts as He desires and in the correct biblical context (prophecy, 
tongues, healings), we do not teach that they are necessary as testimonies to the truth 
and power of the apostolic word and ministry (Hebrews 2:1-4; 2 Corinthians 12:12).  
 
We believe that the “gifts of healings” (1 Cor. 12:9, 28, 30) are still functional today, 
though it is unclear how, precisely, these gifts are exercised. The use of plural nouns 
(“gifts” and “healings”) may indicate that the gift is not permanently distributed to any 
single person, but that it is distributed on each occasion of healing as God freely and 
sovereignly decides to heal. In other words, the plural may indicate that nobody has 
the gift of healing on an ongoing basis—it is only granted in particular instances; which 
result in “gifts of healings.”  
 
“If a Christian has been granted the gift to heal one particular individual of one 
particular disease at one time, that Christian should not presume to think that the gift of 
healing has been bestowed on him or her, prompting the founding of ‘a healing 
ministry’” (DA Carson - Showing the Spirit, p. 40).  
 
Even apart from specifically stated “gifts of healings” we emphatically believe that God 
heals (Luke 18:1-6; John 5:7-9; James 5:13-16; 1 John 5:14-15) and performs providential 
miracles today. There is need for discernment since Satan can counterfeit miracles 
(Matthew 7:21-23; Revelation 13:13-14).  
 
While we teach an openness to miraculous gifts today, we would also understand some 
of the reports of miraculous happenings to be gracious and providential acts of God 
instead of spiritual “gifts” of individual believers.  In all, we teach that our God is a 
sovereign and supernatural God who does as He pleases. We should pray for and 
expect God to continue to work in powerful and conspicuous and miraculous ways for 
the good of His creatures and the glory of Christ.  
 
We teach that the church is to observe two ordinances: baptism and the Lord’s Supper 
(Acts 2:38-42). Baptism by immersion (Acts 8:36-39) is a proclamation of what God has 
done in Christ, a testimony of a believer’s faith in the crucified, buried, and risen Savior, 
and a symbol of union with Him in death to sin and resurrection to new life (Romans 6:1-
11). It is also a sign of fellowship and identification with the visible body of Christ (Acts 

                                                
3	We	do	not	believe	that	this	gift	is	operative	today	in	the	sense	that	there	are	no	longer	any	living	people	who	meet	the	criteria	of	apostleship	
(e.g.	there	are	no	living	witnesses	to	the	physical	resurrection	of	Jesus).	Additionally,	Paul	seems	to	indicate	that	he	is	the	last	apostle	(1	Cor.	
15:8).		
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2:41-42), in which all nations and colors and classes are welcome (Galatians 3:27-28). 
The Lord’s Supper is a commemoration and proclamation of the Lord’s death until He 
comes, and should be always preceded by self-examination (1 Corinthians 11:28-32). 
The elements of communion are only representative of the flesh and blood of Christ, 
but the Lord’s Supper is an actual communion with the risen Christ who is present in a 
unique way, fellowshipping with His people (1 Corinthians 10:16). Furthermore, the Lord’s 
Supper conforms diverse individual believers into one body (1 Corinthians 10:17). 
 
CHRISTIAN FREEDOM 
 
Its Nature 
 
We teach that Jesus Christ has purchased freedom for believers (Acts 13:38-39; 
Galatians 5:1). Jesus referred to this freedom at various points in His teaching (Luke 4:18; 
John 8:32-36). The nature of this freedom consists in believers being set free from certain 
things to pursue new things. Those things from which believers have been set free 
include the guilt and penalty of sin (Romans 6:23; 8:1; Colossians 2:13-14), bondage to 
sin (John 8:34; Romans 6:1-13), bondage to Satan (Acts 26:18; Colossians 1:13), the sting 
of death (1 Corinthians 15:54-57), the wrath of God (1 Thessalonians 1:10; 5:9) and the 
curse of the law of God (Galatians 3:13). Those things believers have been freed to 
pursue include an intimate relationship with God through Jesus Christ, having been 
enabled in at least two key ways. First, being reconciled to God through our faith in 
Jesus Christ we have been enabled to enjoy free access to Him (Romans 5:1-2). In 
addition, we have been granted ability to yield all obedience to Him; to voluntarily 
love, serve and obey Him with a child-like love and a willing mind, not out of a slavish 
fear (Romans 6:11-13; 8:14-15). 
 
Its Scope 
 
We teach that this freedom which Christ has purchased for believers has the following 
implications: 
 
(a) We teach that our justification before God is based on God’s grace and mercy 
alone through faith in Christ and is not based on our keeping of the Law (Romans 3:24-
31; Galatians 2:16; Titus 3:5-8). Although believers are still obligated to keep the law of 
God, it forms no part of the basis for their justification. 
(b) We teach that all true believers have become the Lord’s bondslaves. As His servants, 
we will do what He commands and be separate from (avoid or abstain) what He 
forbids. Our lives will be given over to Him in complete obedience (John 14:21; Romans 
6:16-23; 1 John 2:3-6). 
(c) We teach that the Word of God (the Holy Bible) alone is to be our guide and 
standard for knowing what the Lord commands and what He forbids. The Word of God 
will be our only rule of faith and practice (Joshua 1:8; 2 Timothy 3:15-17). 
(d) We teach that human rules, traditions and standards, which are either apart from or 
contrary to the Word of God, shall not be used as our standard of obedience or 
spirituality (Matthew 15:1-9; Colossians 2:20-23). 
(e) We teach that with respect to those things or activities about which the Word of 
God neither commands nor forbids, believers have the freedom to use and enjoy them 



 12 

judiciously and moderately in accordance with the design for which our Creator God 
has given them (1 Timothy 4:4-5; James 1:17). Our use of these things is to be further 
regulated by the following Biblical guidelines: 

(i) We will use them only when our conscience and faith permit us, for it is neither 
right nor good to act against conscience (Acts 24:16; Romans 14:5, 22-23). 

(ii) We will use them in love, and only after considering whether they will encourage 
our brother or sister to sin against his conscience (Romans 14:6, 14, 20, 22–23; 1 
Corinthians 8:7, 10). We will not knowingly use those things that would cause our 
brother or sister to stumble in this way (Matthew 18:6-10; Romans 14:13, 21; 1 
Corinthians 8:9-13). 

(iii) We will use them only after carefully examining this particular thing or activity in 
the light of God’s Word and after searching our own hearts. We want to make 
sure we are not using our liberty as an occasion to indulge sinfully our flesh 
(Galatians 5:13; 1 Peter 2:16). 

(f) We teach that God has established and granted power to human authorities for the 
purpose of maintaining order and providing protection to individuals within a society. 
Those believers who, in the name of Christian freedom, either disobey or do not submit 
to these human authorities go against God. Only when those human authorities 
command what God forbids or forbid what God commands can Christians lawfully go 
against such authorities. God has authority over all (Psalm 103:19; Daniel 3:16-18; Acts 
4:19-20; 5:28-29; Romans 13:1-7; Ephesians 5:22-24; 6:1-9; Hebrews 13:17). 
 
We teach that where different convictions exist with those things or activities in which 
Christians have liberty, we are not to judge one another wrongfully. Rather, we are to 
accept one another as brothers and sisters in Christ, constantly upholding one another 
in prayer, while acknowledging there will be differences of conviction in many areas 
the Word of God does not specifically address. In these areas it is best to challenge 
everyone to lead holy lives, judging ourselves while always leaving the judgment of 
others in the hands of God (Matthew 7:1-5; Romans 14:1-12). 
 
ANGELS 
 
Holy Angels 
We teach that angels are created beings and are therefore not to be worshiped. In 
God’s inscrutable wisdom, they are created to serve humankind and to serve and 
worship God (Psalm 103:20-21; Colossians 1:15-16; Hebrews 1:6-7, 14; 2:6-7; Revelation 
5:11-14; 19:10; 22:9). 
 
Fallen Angels 
We teach that Satan is a created angel and the originator of sin. He incurred the 
judgment of God by rebelling against his Creator (Isaiah 14:12-17; Ezekiel 28:11-19), by 
taking numerous angels with him in his fall (Matthew 25:41; Revelation 12:1-14), and by 
introducing sin into the human race by his temptation of Adam and Eve (Genesis 3:1-
15). 
 
We teach that Satan is the open and declared enemy of God and man (Isaiah 14:13-
14; Matthew 4:1-11; Revelation 12:9-10), the prince of this world who has been defeated 
through the death and resurrection of Jesus Christ (John 12:31-32) and that he shall be 
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eternally punished in the lake of fire (Isaiah 14:12-17; Ezekiel 28:11-19; Matthew 25:41; 
Revelation 20:10). 
 
LAST THINGS 
 
Death 
 
We teach that at physical death there is a separation of one’s soul from one’s body 
(Philippians 1:21-24), that death involves no loss of our immaterial consciousness 
(Revelation 6:9-11), that the soul of the redeemed passes immediately into the 
presence of Christ (Luke 23:43; 2 Corinthians 5:8; Philippians 1:23) and that, for the 
redeemed, such separation of body and soul will continue until the bodily resurrection 
of the dead in Christ. 
 
We teach that the bodily resurrection of the dead in Christ will occur immediately prior 
to the Rapture of the living church (1 Thessalonians 4:13-17; Matthew 24:30-31)—which is 
a part of the first resurrection unto spiritual life (Revelation 20:4-6)—when our soul and 
resurrection body will be united, to be glorified forever with our Lord (1 Corinthians 
15:35-44, 50-54; Philippians 3:21). Until that time, the souls of the redeemed in Christ 
remain in joyful fellowship with our Lord Jesus Christ (2 Corinthians 5:6-9). 
 
We teach the bodily resurrection of all people, the saved to eternal life (John 6:39; 
Romans 8:10-11, 19-23; 2 Corinthians 4:14), and the unsaved to judgment and 
everlasting punishment (Daniel 12:2; John 5:29; Revelation 14:9-11; 20:13-15). 
 
We teach that the souls of the unsaved, at death, are kept under punishment until the 
second resurrection unto spiritual death (Luke 16:19-26; Revelation 20:6, 13-15), when 
the soul and the resurrection body will be united (John 5:28-29). They shall then appear 
at the Great White Throne judgment (Revelation 20:11-15) and shall be cast into the 
lake of fire (Matthew 25:41-46), cut off from the life of God forever (Daniel 12:2; 
Matthew 25:41-46; 2 Thessalonians 1:7-9). 
 
The Second Coming and the Millennial Reign 
 
We teach that the single most important event in human history was the incarnation, 
life, death, and resurrection of Christ, whereby Christ conquered sin, death, and Satan. 
While one sees evidences of that victory in history and in the world around us, the final 
consummation of that victory has not yet taken place but will occur at the second 
coming of Christ. Thus, we teach the literal, personal, visible, and glorious second-
coming of the Lord Jesus Christ, at which time He shall return for His bride, the church, 
and establish His millennial reign (John 14:3; Acts 1:11; 1 Thessalonians 4:16; Hebrews 
9:28). 
 
We teach that after God’s wrath is poured out upon the earth, Christ will rule over the 
kingdom of God on earth, establishing His Messianic kingdom for a thousand years 
(Revelation 20:1-7). During this time the resurrected saints will reign with Him over all the 
nations of the earth (Daniel 7:27; Revelation 2:26; 3:21). His reign will be preceded by 
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the overthrow of the Antichrist and the False Prophet, and by the removal of Satan from 
the world (Revelation 19:19-20; 20:1-3). 
 
We teach that the Millennial Kingdom will be the fulfillment of God’s promise to Israel 
(Ezekiel 37:21-28) to restore them to the land which they forfeited through their 
disobedience (Deuteronomy 28:15-68). As a result of the nation’s disobedience, God 
judged Israel (Matthew 21:42-44; Romans 11:1-24), but they will again be awakened 
through repentance to enter into the land of blessing (Ezekiel 36:22-32; Rom. 11:25-29).  
 
We teach that this time of our Lord’s reign will be characterized by harmony, justice, 
peace, righteousness, and long life (Isaiah 11:1-9). 
 
Final Judgment and Eternity 
 
We teach that following the release of Satan after the thousand year reign of Christ 
(Revelation 20:7), Satan will deceive the nations of the earth and gather them to battle 
against the saints and the beloved city, at which time Satan and his army will be 
devoured by fire from heaven (Revelation 20:9). Following this, Satan will be thrown into 
the lake of fire and brimstone (Matthew 25:41; Revelation 20:10). 
 
We teach a physical resurrection of the unsaved dead to judgment. After receiving 
their judgment (Romans 14:10-13), they will be committed to an eternal conscious 
punishment in the lake of fire (Matthew 25:41; Revelation 14:9-11; 20:11-15).  
 
We teach that after the closing of the millennium, the temporary release and ultimate 
defeat of Satan, and the judgment of unbelievers (Revelation 20:7-15), all believers will 
enter the new heavens and the new earth with the Father, Son, and Holy Spirit. Our Lord 
Jesus Christ, having fulfilled His redemptive mission, will then deliver up the kingdom to 
God the Father (1 Corinthians 15:24-28) that in all spheres the triune God may reign 
forever and ever (1 Corinthians 15:28). 
 
Of fundamental importance when considering Christ’s return is reflecting upon whether 
or not we are ready to meet our coming Lord (Matthew 25:1-13). Fervent hope, 
anticipation, and readiness for our Lord’s return motivates us for and is manifested in the 
pursuit of holiness now (1 John 3:2-3), even as this pursuit of holiness now prepares us for 
His future return (Jude 20-21). Crossway Chapel seeks to live in the expectation of His 
coming (Philippians 3:20-21; 2 Timothy 4:8). Even so, come, Lord Jesus (Revelation 22:20). 
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THE DOCTRINES OF GRACE  
 
Crossway Chapel is confessionally Reformed in its soteriology. That is to say, Scripture, 
reason, tradition, and experience lead us to affirm God’s sovereignty over all aspects of 
our personal salvation. As expressed in our Doctrinal Statement, we believe that “before 
the foundation of the world, [God] chose in Christ those whom He graciously 
regenerates, saves, and sanctifies, foreordaining that the rest remain in their sin to their 
just condemnation (Acts 13:48; Romans 8:28-30; Ephesians 1:4-11; 2:1-7; 2 Thessalonians 
2:13; 2 Timothy 1:9; 2:10; 1 Peter 1:1-2).” This gracious choosing or election is granted “to 
totally depraved sinners” and is not a response “to any initiative on their own part nor to 
God’s anticipation of what they might do by their own will, but is solely of His sovereign 
grace and mercy (Ephesians 1:4-7; Titus 3:4-7; 1 Peter 1:2).” Having graciously elected 
dead sinners, God sovereignly calls them to Himself, just as Jesus called Lazarus from the 
tomb, with the result that the dead are raised miraculously to new life. And sealing 
them with the Holy Spirit, God commits Himself to the provision of sustaining grace so 
that those chosen and made alive in Christ will endure faithfully till the end and inherit 
their reward in the new heavens and the new earth. 
 
Therefore, we assert in our Doctrinal Statement that “salvation is wholly of God by grace 
on the basis of the redemption of Jesus Christ, the merit of His righteousness and shed 
blood, and not on the basis of human merit or works (John 1:12; Ephesians 1:7; 2:8-10; 1 
Peter 1:18-19).” We are blind, yet we ought to see; we are dead, yet we ought to live. 
And the good news of sovereign grace is that ours is a God who forgives through the 
cross, and who works miracles, graciously causing the blind to see and the dead to be 
raised to new life. Our seeing and our living—our believing in God and our choosing 
Christ and our pursuit of righteousness—are crucial and indispensable elements of our 
salvation. But Crossway Chapel believes that they are derivative from and dependent 
on the decisive works of God first to choose us, then to cause us to see and to be made 
alive, and finally to sustain that new life all the way to the end. 
 
These realities are sometimes referred to collectively as “Calvinism,” or the “doctrines of 
grace.” And they have been the objects of no little controversy throughout church 
history. Countless volumes have been written and words spoken in criticism and in 
defense of the doctrines of grace. In particular, several helpful, clear, well-reasoned, 
biblically rooted, and theologically compelling defenses of the positions we hold at 
Crossway Chapel have been produced. It is not our intention in this brief reflection to try 
to improve upon such defenses. (If you are interested in thinking through the doctrines 
of grace more thoroughly, the ministry staff at Crossway Chapel would be happy to 
direct you to useful resources.) Rather, “sitting on the shoulders of giants” who have 
labored before us, we will attempt less to argue that the doctrines of grace are true, 
and more to offer reasons why such doctrines, if true, are also good and beautiful and 
fitting for us. Specifically, we will seek to provide some preliminary answers to the 
question, How do the doctrines of grace (or any doctrine for that matter) deepen one’s 
worship of and love for God, and how do they help one to minister in love and humility 
and self-sacrifice for the good of others? We are to strive not for propositional truth 
alone, but for truth that draws us into deeper love for God and deeper love for our 
neighbors—this is, after all, the only kind of truth there is. So do the doctrines of grace 
empower and sustain such twofold love for God and neighbor, and if so, how? 
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These broad questions are of particular significance because Calvinism, and Reformed 
theology more broadly, is frequently associated with two very sad distortions of the 
Christian faith. On the one hand, Reformed theology is, for many, linked to a cold and 
rigid intellectual ethos that manifests itself in arrogance and elitism. In turn, it is not 
surprising to find this ethos in the midst of divisions, dissentions, factiousness, and church 
splits. On the other hand, a strong affirmation of the sovereignty of God over individual 
salvation might seem to preclude the need for evangelism and to deaden a sense of 
urgency for witness and prayer. This appears, in fact, to have been the case in the 
“hyper-Calvinism” that proved to be such an obstacle to individuals like Andrew Fuller 
and William Carey in the beginning days of the “modern missions era.”  
 
We must admit from the outset that the doctrines of grace have often and lamentably 
been wielded in ways that have caused harm to individuals and to the church. But it 
may be that such sad chapters in the life of the church arise not from the doctrines of 
grace themselves but from the distortion and/or abuse of them. Indeed, it is our 
conviction that the doctrines of grace—if rightly grasped with the mind and rightly 
leaned upon with the heart and rightly wielded in one’s life—actually undergird and 
encourage and nourish our love for God and our love for neighbor. In the following, we 
will suggest four ways in which they might do so. 
 
First, affirming and meditating upon the sovereignty of God over all aspects of our 
personal salvation is an effort to deepen our wonder at and delight in the love of God 
for His people—that is, for us. This is so for at least two reasons. In the first place, if any of 
us come to saving faith in Christ, if any of us have truly seen God with the result that we 
savor Him, if any of us have hearts that love the Lord and serve others in grace and 
truth, then it is only because a miracle of divine grace has occurred in our lives. When, 
in speaking of conversion, the Bible uses metaphors such as the raising of dead people 
to new life and the granting of sight to those who were blind (see, e.g., Colossians 2:13; 
2 Corinthians 4:3–6), part of the point is to underline that our faith in Christ and the new 
life that springs from it are the result of divine intervention and not our own self-effort. 
Dead people do not raise themselves to new life. It is the power of God alone that 
resurrects from the dead. But such an act of power is also an act of love. God raises 
dead people to new life because He loves them (Ephesians 2:4–7; cf. 1 John 4:9–10). 
The miracle of new life is, therefore, a testament to the power of divine love. If we are 
believers in Christ, we are objects of omnipotent love. To affirm God’s sovereign work in 
our salvation is to hold up this omnipotent love for our deepened awe and adoration. 
From a different perspective, when God chooses to set His love upon “dead” people so 
as to raise them miraculously to new life, the “deadness” of those individuals is not 
biological so much as spiritual. That is, God’s chooses to set His love upon people who 
have no spiritual affection for Him, who have no love for Him, who are, in fact, His 
enemies by nature (Romans 5:8). This is the truest and deepest mystery and marvel of 
election. God’s election is unconditional. He chooses to save “dead” sinners. His choice 
is thus an expression of (1) His great compassion and pity upon those who are helpless 
to rescue themselves, and (2) His great mercy toward and love for those who are 
faithless and loveless toward Him. The doctrine of unconditional election is the truth that 
the pure and holy and righteous and infinitely glorious Creator and King of the universe 
has freely and gladly chosen to save and to love helpless worms and wanton harlots. 
And He loves such ones with a particular covenant love, as a husband loves his wife 
with a particular covenant love that separates her from every other woman in the 
world.  
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Therefore, when in Ephesians 1:4–6 Paul glories so greatly in the wonder of God’s 
electing and predestinating grace, it is not because Paul loves esoteric and abstract 
theological conundrums. Rather, it is chiefly because he can barely fathom the wonder 
of an infinitely worthy and beautiful God choosing unworthy people like us to be His 
beloved bride. The doctrines of grace provide a wonderful window through which to 
see and to savor the glorious reality that is God’s love for His own. 
 
Second, the doctrines of grace function to chasten our pride and self-sufficiency and 
to promote humble dependence upon God. The Apostle Paul expresses the very 
center of the doctrine of election in 1 Corinthians 1: “God has chosen the foolish things 
of the world to shame the wise, and God has chosen the weak things of the world to 
shame the things which are strong . . . that no man should boast before God. But by His 
doing you are in Christ Jesus, who became to us wisdom from God, and righteousness 
and sanctification, and redemption, that, just as it is written, ‘Let him who boasts, boast 
in the Lord.’” The reality of unconditional election invalidates every reason for human 
boasting. We are ever-desperate, ever-needy, ever-dependent on God’s gracious 
initiative and intervention. And ours is a God who loves to intervene for the good of 
helpless people, rescuing them and raising them to new life. Seeing this combination—
our need and God’s ability and delight to fill it—fuels awe and wonder at our salvation, 
even as it deepens our love for the God who accomplishes it freely out of His good 
pleasure. And, when truly embraced and hoped in, the combination cultivates a more 
humble, more broken, and more deeply joyful heart. Such a heart would not dream of 
wielding the very truth that produces it to exalt itself and cut others down, or as an 
identity badge to determine who is “in” and “out.” Indeed, such a heart is the true 
heart for love and for self-sacrificial service.  
 
Third, the doctrines of grace can encourage love for neighbor by motivating us to pray 
for lost souls. This might, at first, seem counter-intuitive. At the broadest level, we might 
be tempted to ask, “If God has sovereignly ordained all that takes place, why pray for 
anything specific to happen?” Doesn’t the sovereignty of God negate the need for 
prayer? More specifically, if God has chosen whom He will and will not save, if Christ has 
died for His elect so that they will surely be saved, then why do we need to pray for the 
salvation of any? There are at least two ways to respond to such questions.  
 
One response is simply to note that Scripture often juxtaposes the sovereign purposes 
and eternal decrees of God with the prayer of His people, even offering the former as 
the basis for the latter. To take just one example, in John 17:1, Jesus prays, “Father, the 
hour has come; glorify your Son that the Son may glorify you.” To understand the logic 
of this prayer, we must clarify the meaning and purpose of the “hour” to which Jesus 
refers. While much more may be said about this “hour,” we can say, at least, that it 
refers to the time of Jesus’ arrest, trial, and crucifixion (see, e.g., John 7:30; 8:20; 13:1; 
16:32), and it is, in God’s eternal and sovereign plan, for the purpose of the mutual 
glorification of the Son and the Father (see esp. John 12:23, 27–28). Thus, when Jesus 
says in John 17:1, “Father, the hour has come,” He is saying, in effect, “Father, the time 
has come for Me to be arrested and handed over to death, and this You have 
sovereignly purposed for the mutual glorification of Me and You.” This is what makes 
Jesus’ actual request to God in next line of John 17:1 so remarkable. Having said, 
“Father, the hour has come for Your plan to take effect,” Jesus then asks God the 
Father to do what He has been planning to do all along—namely, to “glorify your Son 
that the Son may glorify you.” Because of God’s sovereign purpose to glorify Son and 
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Father together, therefore Jesus prays that God would work out His purpose to glorify 
both Son and Father. The sovereignty of God doesn’t discourage Jesus from praying; it 
encourages Him to pray. It drives Him to prayer, even as it informs His prayer. 
 
The reason the sovereignty of God, when rightly perceived, is no discouragement from 
prayer but actually the basis and motivation for it can perhaps be clarified by noting a 
second response to the notion that God’s sovereignty obviates the need for prayer: 
Prayer is a means of grace. Biblically speaking, prayer is not in competition with or a 
substitute for or something added to sovereign grace at work in the world, but the 
means through which sovereign grace works. Thus, consider Jesus’ declaration to Peter 
that He has prayed for Peter and is therefore confident of Peter’s restoration after his 
failures during the events of the Passion (Luke 22:31–32): Did Peter repent and turn and 
experience restoration because of God’s grace or Jesus’ prayer? Or when Hezekiah 
prays for the deliverance of Jerusalem during the Assyrian siege (Isaiah 37:14–20) and 
God promises to deliver Jerusalem “because you have prayed to me concerning 
Sennacherib king of Assyria” (Isaiah 37:21), though God had already promised to 
destroy Assyria and protect Jerusalem (Isaiah 31:8–9): Was the deliverance a result of 
divine promise and intervention or Hezekiah’s prayer? Or when Jesus assures us in 
Matthew that, in the sovereign plan of God, “this gospel of the kingdom will be 
proclaimed throughout the whole world as a testimony to all nations” (Matthew 24:14), 
yet earlier in Matthew Jesus tells us, “The harvest is plentiful, but the laborers are few; 
therefore pray earnestly to the Lord of the harvest to send out laborers into his harvest” 
(Matthew 9:37–38): Is the full and successful proclamation of the gospel dependent on 
God’s sovereignly purposing it or our praying for missionaries to complete the work? The 
answer to all of these questions is, “Yes.” We do not need to choose between God’s 
promises and our prayers, between God’s rule and our requests, between God’s 
sovereignty and our supplications. The latter are, in God’s wisdom and goodness, the 
means through which the former work.  
 
Several important and complex questions are likely to come to mind here, but this 
rather extended discussion of the relationship between God’s sovereignty and prayer is 
meant primarily to demonstrate that there is no necessary conflict between the 
sovereignty of God over human salvation and a burden to pray for the lost. Indeed, it is 
a false dichotomy to suggest that either God sovereignly saves individuals or we must 
pray for their salvation. If God has chosen whom He will and will not save, if Christ has 
died for His elect so that they will surely be saved, why pray for the salvation of any? 
Because God means to make His election known and to save those for whom Christ 
died through the channel of prayer. 
 
In fact—and this highlights the fourth way in which the doctrines of grace encourage 
and nourish love—the sovereignty of God in human salvation is not only the basis and 
motivation to pray for the lost; it is also a reason for confidence and courage in 
evangelism and mission. Perhaps the most stunning example of this in Scripture is found 
in Acts 18. When Paul faced opposition and threat during his ministry in Corinth, the Lord 
said to him in a vision, “Do not be afraid, but go on speaking and do not be silent, for I 
am with you, and no one will attack you to harm you, for I have many in this city who 
are my people” (Acts 18:10). God had many in pagan Corinth who were His people, 
who were, that is, chosen for salvation. Therefore, nothing could ultimately thwart Paul 
in the effort to proclaim the gospel to them. Paul is reminded of the reality of election in 
order to embolden him to continue risking his neck for the sake of love and to stay the 
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course when faced with trial. The mission cannot fail. The blood of Christ was not spilt in 
vain. Christ will have—He will save—His own. The heartaches (rejection, awkwardness, 
abandonment, isolation, frustration, futility) and dangers (threats to possessions, family, 
friends, life itself) involved in laying down our lives in love for others and for the glory of 
God are numerous and weighty. We do not have the moral fortitude to withstand 
them. But steadfast hope in, not merely awareness of, the promises of a sovereign God 
and His indomitable purposes in election and calling is the power that frees us to face 
these trials willingly and eagerly. In other words, knowledge of God’s sovereignty in 
human salvation exists for the purpose of ministering to the poor, laying our lives down 
for the oppressed, and loving the lost.  
 
For the Christian, there is no ultimate decision that needs to be made between love 
and truth, for they are both part of our singular pursuit of the God who is love (1 John 
4:8) and who is truth (John 14:6). The two are inseparable and assume each other. If 
“love rejoices with the truth” (1 Corinthians 13:6), it is, at least in part, because the truth 
inspires and empowers and sustains love. We have tried briefly to outline four ways in 
which we believe that the truth of God’s sovereignty in individual salvation inspires, 
empowers, and sustains love for both God and neighbor. It is our hope and prayer that 
the teaching and preaching of the doctrines of grace at Crossway Chapel will function 
in precisely this way, so that our wonder at and delight in and humility before God’s 
shocking electing love for us may go continually deeper, and our pursuit of and self-
sacrificial love for the lost may be continually fueled. 
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SPECIAL CREATION IN SIX DAYS 
 
The Doctrinal Statement of Crossway Chapel reads, in part, as follows: 
 
We teach that God the Father, the first person of the Trinity, orders and disposes all 
things according to His own purpose and grace (Psalm 145:8-9; 1 Corinthians 8:6). He 
created all things (Genesis 1:1-31; Ephesians 3:9) in six twenty-four hour days (Genesis 
1:31; Exodus 31:17). 
 
We believe the Bible explicitly teaches that everything, both visible and invisible, was 
directly created by God ex nihilo, or out of nothing (Genesis 1:1; John 1:3; Colossians 
1:16; Hebrews 11:3). This is what we mean by “Special Creation.”  
 
We believe the Bible teaches that God created the universe and everything in it in six 
twenty-four-hour days (Genesis 1:1-31).  
 
We believe the most natural reading of the scriptural evidence (e.g. references to 
creation week or the “beginning” in later passages, or the genealogies of Genesis 5, 10, 
11; Luke 3; and elsewhere) presents the earth as relatively young—less than 20,000 years 
old.  
 
We believe there are current scientific data and theories which support this 
understanding of special creation and also point toward a young earth.  
 
In the following pages we will present our reasons for believing what we have stated 
briefly above.  Specifically we will address (1) God’s work in creating and sustaining all 
things, and His plan to redeem all things in Christ, (2) some biblical data supporting 
creation in six days, and (3) how special creation correlates with scientific observation. 
Most of our attention will be given to this third section. Since God is both the Author of 
the Bible and the Creator and Sustainer of an ordered and, therefore, scientifically 
observable universe, we believe that the biblical testimony and scientific observation 
cannot ultimately contradict each other.  
 
God’s Work in and Plan for Creation 
 
There are many Bible passages which clearly state that God has created out of nothing 
everything that exists and that He is providentially sustaining His creation (Genesis 1-2; 
Exodus 20:11, Psalm 8; 102:25-27; 136:5-9; Colossians 1:15-17). And the witness of 
creation that God is its Creator is so clear and strong that God holds all humanity 
accountable for an awareness of His existence and power based solely upon this 
testimony (Psalm 19:1-6; 33:6-9; Romans 1:18-20). 
 
But God’s creation is also inextricably related to His redemptive plan. In fact, creation 
and redemption are tied together throughout Scripture, both being wrought in and 
through and for Christ (Colossians 1:15-20). Romans 5:12-21 and 1 Corinthians 15:20-23 
and 42-49 present extended parallels between the historical person, actions, and 
legacy of Adam, who introduced sin and death into the world, and the historical 
Person, actions, and legacy of Jesus Christ, Who accomplished everything needed for 
our salvation and resurrection. In addition, Romans 8:18-23 and 1 Corinthians 15:24-28 
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report that all of God’s “very good” creation, which was corrupted by Adam’s sin, will 
ultimately be redeemed by the Person and work of Jesus Christ. This joining of creation 
and redemption are further seen in Ephesians 1:4 and 9-12 where Paul states that 
believers were chosen before the foundation of the world to fulfill God’s will and 
purpose by obtaining the inheritance for which they were predestined; that is, in the 
fullness of time God would unite all things in Christ to the praise of His glory. Just as we 
believe that God will complete this redemption with the creation of the new heavens 
and new earth as described in Revelation 21-22, so also we believe that God created 
the original heavens and earth as described in Genesis 1-2. 
 
Biblical Data Supporting Six-Day Creation 
 
Genesis 1:4-5 reads, “God separated the light from the darkness. And God called the 
light day, and the darkness He called night. And there was evening and there was 
morning, one day.” Thus, “day” (Hebrew yom) here in Genesis 1 is defined by the 
periods of daylight and dark which comprise one twenty-four hour day. Although “day” 
can be used to speak of a longer period of time (cf. Genesis 2:3; possibly Hosea 6:2), its 
meaning in any given passage is determined by the context. The context of Genesis 1 is 
quite clear: the boundaries of each of the first six “days” are established by “evening” 
and “morning” (vv. 5, 8, 13, 19, 23, 31), even before sun and moon were created on 
day four “to rule over the day and over the night” (v. 18). Additional weight may be 
added to this understanding of “day” by the use of ordered numbers (e.g., “first day” … 
“sixth day”). With the creation of the sun and moon on the fourth day, we see the 
intended structure of the later half of the creation week as a sequential progression of 
normal solar days, and we believe it is unlikely that there would be a fundamentally 
different structure to the earlier half of the week when there is no indication of such a 
divide in the descriptive language.  
 
The validity of a six-solar-day creation week is strengthened by the imagery of the 
Fourth Commandment (Exodus 20:8-11), which presents the “work week” of God in 
creation as the basis of the work week He intends for his image-bearing creatures: “Six 
days you shall labor and do all your work. … For in six days the Lord made the heavens 
and the earth, the sea and all that is in them.”  
 
How Special Creation Correlates with Scientific Observation 
 
The central empirical challenge for materialistic biological evolution (i.e., the study of 
the origin of life and evolution into higher biological kinds apart from any form of 
intelligent design) continues to be the origin of genetic information. Laboratory 
investigations at Cambridge University have shown that Darwinian mechanisms cannot 
produce either new biological forms or new information (Dembski and Witt 2010, 41, 73-
89). Scientific calculations show that the probability of the chance origin of even the 
simplest conceivable form of life is infinitesimally small, in the range of one in 1077. And 
recent calculations by astrophysicists to determine the likelihood of bacteria evolving 
unaided into intelligent beings yielded one in 1024,000,000 (Rana and Ross 2005, 153). 
Additionally, developing research into so-called “orphan genes” significantly amplifies 
this empirical challenge. 
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The processes upon which materialistic evolution depends to promote change have 
actually been shown to resist change. Mutations to DNA provide the “building blocks” 
of evolution, yet DNA replication has repair mechanisms to correct any mutations that 
may occur quite efficiently. And only mutations in germ cells have been shown possibly 
to confer any selective advantage since mutations in somatic cells are not hereditary. 
Most mutations have either negative or neutral impact, leaving only a tiny percentage 
of mutations which could even possibly affect the phenotype for a beneficial selective 
advantage to the offspring. Research continually shows that DNA replication, 
transcription, and translation work to maintain stasis, and there has been a dearth of 
recorded and verified, beneficial mutations—certainly not near enough to result in the 
amount of changes required by the neo-Darwinian model. 
 
Moreover, the proposed “vertically upward” evolution from one kind of organism to 
another kind with a higher complexity has never been observed in all of human history. 
Each created kind either reproduces after its own kind, generation after generation as 
stated in Genesis 1, or that animal kind deteriorates and becomes extinct. Analysis of 
fossils in the geologic records has not shown viable creatures with transitional structures 
(e.g., scales becoming feathers, legs becoming wings, gills becoming lungs, etc.) 
required by evolutionary theory. Rather, past life forms are abruptly found as fully 
formed kinds (note the Avalon and Cambrian explosions). And although living creatures 
do experience mutation and selection, they have varied only horizontally with the same 
level of complexity (micro-evolution); they do not evolve into higher kinds (macro-
evolution) so far as the observable evidence indicates. 
 
Over against materialistic evolutionary theory, some scientists have formulated 
“Intelligent Design” (ID) as a scientific discipline which more closely describes the 
phenomena observable in nature. ID scientists have documented the principle of 
“irreducible complexity” to describe the fact that both biological systems and 
biochemical pathways must be fully formed in order to be sufficiently functional to 
support life. In addition, design can be clearly demonstrated by the specified 
complexity of enzymes to produce life; that is, an exact sequence of amino acids is 
required to establish the exact secondary, tertiary, and quaternary structure for an 
enzyme to yield and sustain life. Such narrow limits for variability in biological systems 
can only be achieved by ID.  
 
Further evidence for special creation is found in the study of Fine-Tuning, which refers to 
specific fundamental physical constants (FPC) within the universe that are precisely 
configured for a life-permitting universe. Oxford professor Nick Bostrom writes, “The case 
for fine-tuning is quite strong. Given what we know, it seems reasonable to doubt that 
there is a plausible physical theory on which our universe is not fine-tuned.” Bostrom 
goes on to point out that many naturalistic theories once thought to provide an answer 
require fine-tuning themselves in order to work (Bostrom 2002, 14). 
 
As examples of Fine Tuning, Paul Davies indicates that changes of only one in 10100 to 
the strength of either gravity or the weak nuclear force at the initial expansion of the 
universe would have had disastrous consequences for our universe (Davies, 1992, 108). 
And physicist Roger Penrose has calculated the odds of the special low entropy 
condition of the universe (entropy being the change of energy from usable to 
unusable) to be one in 10 to the 10 to the 123 (1010^123). Considering that there are only 
1080 subatomic particles in the universe, these odds effectively eliminate chance as an 
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explanation (Craig 1994, 148). William Lane Craig has argued that: (1) The fine-tuning of 
the universe is due to either physical necessity, chance, or design; (2) it is not due to 
physical necessity or chance; (3) therefore, it is due to design (Craig 2013). Davies 
summarizes, “Through my scientific work I have come to believe more and more 
strongly that the physical universe is put together with an ingenuity so astonishing that I 
cannot accept it merely as a brute fact. There must, it seems to me, be a deeper level 
of explanation” (Davies 1992, 16). 
 
Finally, the basic laws describing change in nature are the laws concerning the 
conservation of the mass/energy quantity (First Law of Thermodynamics) and the 
decay of the quality of energy (Second Law of Thermodynamics). These two physical 
laws correspond, respectively, to the theological principles of the completed creation 
and of God’s curse on that creation (Genesis 3:17-20), but they contradict the 
evolutionary concepts of a continuing progressive innovation and increasing 
complexity in nature. While it is true that some systems increase in complexity (e.g., 
seeds becoming trees, eggs becoming birds, etc.), such processes are temporary 
before they themselves succumb to entropy and invariably they require the focused 
use of an appropriate amount of usable energy to implement highly complex, pre-
designed plans and mechanisms. Such systems cannot originate by physical laws, time, 
and chance as materialistic evolutionary theory requires. 
 
As can be inferred from the previous comment, the age of the earth is an important 
corollary topic in any discussion of special creation in six days. A variety of methods 
have been developed to measure timescales. However, these methods involve various 
assumptions which other scientific discoveries can call into question, and which can 
produce “apparent ages” that have no necessary relation to the “true ages” (Morris 
2000, 137-49). Such assumptions are related to initial conditions and the stability of the 
mineral deposits in rock matrices, and also to the causes for non-equilibrium in 
radioactive decay chains. 
 
We would also note that there are various natural phenomena and processes which 
suggest a younger earth: for instance, the influx of chemicals into oceans, the rate of 
soil deposition in river deltas, carbon-14 levels in diamonds, polonium-210 halos, 
continental and Niagara Falls erosion, solar fuel consumption, growth of radiocarbon in 
the atmosphere, deposition of meteor dust, persistence of oil, gas, and water pressure, 
survival of comets and planetary rings, and helium and lead diffusion from zircon 
(Patterson 2005, 303-17).  
 
But what should be thought of the proposed “geological ages” which cover billions of 
years of earth history, those ages which materialistic evolutionists identify primarily by 
the billions of fossilized remains of animals and plants preserved in the earth’s 
sedimentary rocks? Apart from the theologically troubling implications of death before 
the fall, we would argue that the fossil record is actually best explained by intensive, 
short-period processes of destruction and burial. The preservation of fossils suggests 
rapid burial and lithification; otherwise the dying animals and plants would have long 
since decayed into dust prior to fossilization. Many modern non-Christian geologists now 
agree that various geological formations across the earth’s surface and crust are 
consistent with catastrophism. And since most of these geologic formations originated 
as water-borne sediments, the rock and fossil records actually testify eloquently of the 
worldwide flood of Genesis 6-8. 
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Conclusion and References for Further Reflection 
 
When the breadth of both biblical and scientific data are analyzed, we maintain that 
special creation in six days is not only the most natural interpretation of God’s special 
revelation according to the testimony of Genesis 1-2, but also of His general revelation 
according to the testimony of the heavens and the earth.  
 
One of the most intractable aspects of the discussion of origins and the reading of 
Genesis 1-2, however, is the sheer complexity of the issues. The discussion ranges from 
matters of exegesis and Hebrew poetry, ancient near eastern historiography and 
mythology, hermeneutics and epistemology, biology, geology and geophysics, physics, 
statistics, and beyond. We are hardly experts in all these areas (or even a few of them), 
nor could we be. Herein, therefore, we have relied on some of the following resources 
which may be helpful for further study and reflection. 
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MANHOOD AND WOMANHOOD AT CROSSWAY CHAPEL 
 
Introduction 
 
At the heart of personal identity and calling is human sexuality. That is to say, at the heart of our 
created design is our being male and female. Who we know ourselves to be, how we live in 
relationship with one another and with God our Creator, how we accomplish our mission as 
God’s creatures, what we experience as fullness of joy and flourishing and fulfillment—all of 
these realities are tied to our being male and female. It is, therefore, of crucial importance to 
answer some foundational questions. What are God’s purposes for creating us as men and 
women? What does it mean to be a man in Christ? What does it mean to be a woman in Christ? 
Answering these fundamental questions about human sexuality, sexual identity, and sexual roles 
in a truthful, thoughtful, and loving way is no simple endeavor, especially in a time filled with 
contention and controversy and conflict over such matters. But leaving the questions 
unanswered (or unasked), or offering shallow or pat or untruthful answers, results in confusion 
and sadness and pain as we struggle to be men and women individually and in our 
relationships. Because the need is so great and the issue is so important and precious, it will be 
beneficial to articulate more clearly our understanding of the biblical vision for manhood and 
womanhood and the roles of men and women in church and home. To do so, we will first state 
what we believe to be the general biblical portrait for manhood and womanhood, and then 
offer seven specific affirmations as a way both of sketching in more detail some of the chief 
contours in this portrait and of expressing how we seek to live it out at Crossway Chapel. 
 
The Biblical Vision of Manhood and Womanhood 
 
Crossway Chapel believes that the biblical portrait of manhood is one of humble, servant-
hearted, benevolent headship. Specifically, men are created with, and called to have, a sense 
of primary responsibility to lead, provide for, and protect women—in contextually and 
relationally sensitive and appropriate ways—in order that women might flourish in their God-
given responsibility to be women. Sin twists and distorts and opposes the living out of this design 
and this calling in manifold ways and with varying degrees of intensity. But in Christ, men are 
restored to pursue their created design and calling with joy and love for their good and for the 
good of women.  
 
We believe that the biblical portrait of womanhood is one of strong, joyful, discerning submission. 
Specifically, women are created with, and called to have, great discernment as they respond 
to, affirm, and nurture the leadership (or lack thereof) that they see in men—in contextually and 
relationally sensitive and appropriate ways—in order that men might flourish in their God-given 
responsibility to be men. Sin twists and distorts and opposes the living out of this design and this 
calling in manifold ways and with varying degrees of intensity. But in Christ, women are restored 
to pursue their created design and calling with joy and love for their good and for the good of 
men.4 
 
We believe that this is the vision of manhood and womanhood taught by and depicted 
throughout Scripture. We want this vision to inform and animate our daily life and ministry. Under 

                                                
4  These articulations, and many of the following reflections, have been greatly influenced by the “vision” laid 
out by John Piper, “A Vision of Biblical Complementarity: Manhood and Womanhood Defined According to 
the Bible,” in Recovering Biblical Manhood and Womanhood (ed. John Piper and Wayne Grudem; Wheaton: 
Crossway, 1991). If you would like to reflect further on the matter, our ministry staff would be glad to direct 
you to other helpful resources on manhood and womanhood. 
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the broad umbrella of this vision, the following seven affirmations are meant to clarify how and 
why we seek to live out manhood and womanhood at Crossway Chapel. 
 
 
Seven Affirmations about Manhood and Womanhood 
 

1. We affirm that men and women, created with differences in make-up and roles, 
are fully equal in worth and significance. 
 
Differences in created make-up and calling are no indicators of significance or 
greatness or importance or value. Just as the calling of a pastor is no more or less 
“honorable,” and no more or less significant and worthy, than the calling of a person to 
be especially devoted to showing hospitality (see 1 Corinthians 12; cf. Romans 12:3–13), 
so also the calling of a man is no more or less significant or worthy than the calling of a 
woman. Just as the Son’s role of submission in the Trinity is no more or less worthy and 
wondrous than the Father’s role of headship in the Trinity (see John 5:19–30) and serves 
as no indicator of the Son’s value vis-à-vis the Father, so also a woman’s role of 
submission is no more or less worthy and wondrous than a man’s role of headship and 
serves as no indicator of women’s value vis-à-vis men. To consider one person’s calling 
and role as “smaller” or “bigger” than another’s is no sign of being in touch with reality, 
but manifests a heart which finds meaning and significance not in God’s will for our lives 
but in how we measure up to others. Such comparison-making is dangerously close to 
being an expression of pride not love.  
 
The worth and importance of men and the worth and importance of women is rooted 
in both being God’s special creation, God’s own possession for God’s own delight, and 
God’s very own image created to reflect his infinite perfections. Since these realities are 
true of every man and every woman, therefore every man and every woman—with 
their varied make-ups and roles—are equal in worth, importance, and value.  
 
2. We affirm that men and women together are the singular image of God, whom 
they image forth most fully as they relate with and serve one another, with all their 
wonderful and God-given differences, in harmony and complementarity. 
 
According to Genesis 1:27, “God created man in his own image, in the image of God 
he created him; male and female he created them.” The final clause expressly 
mentioning both “male and female” clarifies that the “man” and the “him” created in 
the image of God in the first two clauses includes both men and women. Men and 
women together are the singular image of God. We can draw at least two inferences 
from this. First, our ability to image forth or reflect the person and character and 
excellencies of God is inextricably bound to our living in relationship with others. We 
cannot, in other words, be the people God created us to be alone and in isolation; we 
image forth the one God in the plurality of relationship. But second, and more 
specifically in relation to manhood and womanhood, we image forth God in the 
plurality of male-female relationships. 
 
When the difference and diversity of male and female come together not in 
dissonance but in harmony, not in conflict but in complementarity, not in frustration but 
in fruitfulness, the life of the one God existing eternally and harmoniously as three 
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Persons—Father, Son, and Holy Spirit—is most fully revealed and reflected. This reality is 
by design. Again, differences between men and women in make-up and role are not 
indications of differences of worth, but invitations for men and women to see and 
experience and enjoy the ways in which their differences are complementary and for 
the sake of fruit-bearing mission. Male and female difference in make-up and role is 
meant to be an opportunity to discover unity in diversity, and meant, in turn, to reflect 
the life and love of the triune God. 
 
3. We affirm that manhood is lived out especially and most centrally in men’s 
relationships with women, and womanhood is lived out especially and most centrally in 
women’s relationships with men; and that both realities can be experienced whether 
one is married or single. 
 
If being human is most deeply rooted in living out the image of God, and if living out 
the image of God is inextricably bound to living in harmony and complementarity as 
male and female, then our human identity as male or female does not exist in an 
ahistorical vacuum but is realized and expressed in our lived relationships with the other. 
That is, our manhood is mainly rooted in how we relate as men with women. And our 
womanhood is mainly rooted in how we relate as women with men. Biblical masculinity 
is most fully realized and expressed when men take responsibility for servant-hearted 
leadership of and self-sacrificial provision for and protection of the women in their lives, 
in ways that are fitting to each individual relationship and aimed at helping those 
women flourish as the women they are called to be. And biblical femininity is most fully 
realized and expressed when women wisely respond to and affirm and nurture biblical 
leadership in the men in their lives, in ways that are fitting to each individual relationship 
and aimed at helping those men flourish as the men they are called to be. 
 
Importantly, both realities of full and true biblical manhood and full and true biblical 
womanhood can be experienced whether we are married or single. Being fully human 
and living out the full range of human experience are never to be confused; we are 
called to the former, while the latter is an illusion and can be, if chased after, an idol. 
Similarly, being fully male or fully female (as God created us to be and calls us to be) 
and living out the full range of male or female experience (an impossible and perhaps 
idolatrous endeavor) are to be clearly distinguished in our understanding of manhood 
and womanhood. Jesus, the most fully human person to have ever lived, was perfect in 
his masculinity, and he was never married. Marriage provides opportunities for 
particularly intense manifestations of men and women living in relationship with and for 
the other, for their good and their flourishing in their respective callings to be men or 
women. But men can be truly and fully male and live out fully the call to biblical 
masculinity in their relationships with their mothers and sisters and daughters, and with 
their female co-workers and female friends and female neighbors. Similarly, women can 
be truly and fully female and live out fully the call to biblical femininity in their 
relationships with their fathers and brothers and sons, and with their male co-workers 
and male friends and male neighbors. Manhood and womanhood will be expressed in 
a diversity of ways in each of these differing male-female relationships; and the specific 
complexities of personal histories and time and place can greatly complicate the 
pursuit of manhood and womanhood in such relationships. Great discernment is 
needed, therefore, to live out biblical manhood and womanhood in contextually and 
relationally sensitive and appropriate ways. But the call to pursue biblical masculinity 
and femininity is not an innuendo for pursuing marriage or preparing for marriage. 
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Married or single, we can and must be, and we will find joy and fulfillment in being, 
male and female as God created us to be. 
 
4. We affirm that one of the central characteristics of mature manhood—calling for 
careful articulation and intentional encouragement and continual cultivation and 
nourishment—is a burden or sense of primary responsibility in and for a man’s 
relationships with women. 
 
On the one hand, men are to live with the awareness that they will be uniquely called 
to account for the ways in which they do (or do not) lead, provide for, and protect the 
women in their lives, and for the consequent shape of their male-female relationships in 
church and home. We believe that after Adam and Eve rebelled against God by 
eating from the forbidden tree, God questioned Adam and called him to account 
first—even though Eve was the first to succumb to the serpent’s temptation—because 
Adam bore primary responsibility for their relationship (Genesis 3:9). And Adam’s sin was 
compounded in that very moment, for instead of accepting this responsibility he tried 
to shirk it (Genesis 3:12). This is not to deny that both Adam and Eve were guilty of sin at 
the Fall. Though men bear primary responsibility to lead, provide for, and protect the 
women in their lives, and for the consequent shape of their lives in church and home, 
this does not relieve women of responsibility before God. Eve was also called to 
account in the Garden and judged for her sin (Genesis 3:13, 16). The responsibility of 
women may lie in different areas, and/or may have differing focal points, but it is no less 
real than that of men, no less weighty, and no less crucial. However, Adam bore a 
unique guilt, which included a failure to live out the benevolent headship for which he 
was created and to which he was called. This same creational design and calling 
remains for all men.  
 
On the other hand, the call upon men to have a sense of primary responsibility suggests 
that headship (and masculinity) is not constrained to or defined by any single activity or 
a set of them. The role of leadership to which men are called can and should be 
distinguished from particular functions that we might (rightly or wrongly) associate with 
leadership. We believe that men are created for and called to headship in the home 
(Ephesians 5:22–33) and leadership in the church in the office of pastor/elder (1 Timothy 
2:11-15; cf. 1 Corinthians 11:2-16). But this role of servant-hearted, self-sacrificial 
leadership for which men have been created and to which they are called is less a list 
of specific functions to fulfill and more a sense of primary responsibility in church and 
home and a burden to take initiative in leading, providing for, and protecting women 
so that they might flourish in Christ. We believe that this sense and burden is at the heart 
of mature biblical manhood. 
 
It is important, additionally, to emphasize that biblical manhood is not a license for men 
to demand submission from women (the command given to husbands in Ephesians 5 is 
not to make their wives submit, but self-sacrificially to love their wives). It is not a 
justification for a domineering attitude and way. It leaves no door open for asserting 
superiority of worth or righteousness or value or significance. It does not confuse 
strength with bravado or abrasiveness, nor does it make the mistake of assuming that 
strength is incompatible with meekness and gentleness and humility and admission of 
wrongs. It never confuses one’s self with Christ, who is always the ultimate head and 
authority and leader and Lord of every woman and every man. Rather, mature biblical 
manhood exhibits itself in humble, servant-hearted, benevolent headship in its 
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relationships with women. It is self-sacrificing for the good of women (Ephesians 5:25-28), 
it is gentle and understanding and seeks to honor women (1 Peter 3:7), and it always 
strives to aim the hearts and hopes and affections of women ultimately to Jesus Christ 
as their Head and Lord. 
 
5. We affirm that one of the central characteristics of mature womanhood—calling 
for careful articulation and intentional encouragement and continual cultivation and 
nourishment—is a glad freedom to submit to strong, Christ-like male leadership, and 
therefore mature womanhood also entails a wise responsiveness to the actual 
leadership, weak or strong, which a woman discerns in the men in her life. 
 
On the one hand, mature biblical femininity rejoices in strong, Christ-like male 
leadership, as the church rejoices in Christ’s own leadership (Ephesians 5:22-24). In this 
light, biblical female submission is not shackled to a bare command and an undesirable 
or unworthy calling, but is meant to bubble up from the springs of joy experienced in 
healthy and wholesome male-female relationships. When, in their relationships with 
men, women know safety and security not threat and neglect and abandonment; 
when they receive from men honor and respect not belittling and stereotyping; when 
they are confident that men view them as treasured human equals, fellow heirs of the 
grace of life, and a sacred trust not as objects of self-gratification and the butt of jokes; 
when they behold in men strong yet meek initiative-taking not the insecurity of 
domineering conduct or the inattentiveness of apathy and idleness; when women see 
men give up their rights and sacrifice themselves for the good and flourishing and joy of 
women not assert themselves or play the blame-game or flee from the face of difficulty 
and trial—when, in other words, women see and experience strong and Christ-like male 
leadership, submission becomes no burden but almost a glad reflex and a glorious and 
full calling. We believe, therefore, that it is a confident, compelling, and glad freedom 
for submission—not a timid, unattractive, and coerced subservience—which stands at 
the center of the femininity for which women were created, to which they are called, 
and in which they can now grow because of Christ. 
 
On the other hand, the sad reality of our world since the Fall is that male leadership is 
often a far cry from God’s intention for it. Strong, mature, Christ-like male leadership is 
rare. Weak, pubescent, self-asserting men who equate manhood with macho-ism and 
merely play-act at (or try to avoid) leadership abound. And most men fall somewhere 
between these two poles. As a result, another central characteristic of biblical 
femininity is a wise responsiveness to the leadership, weak or strong, that women 
discern in the men in their lives. Biblical womanhood is a call to wisdom. It entails the 
exercise of great discernment, as women evaluate where the men in their lives are at, 
consider what these men might need to grow in maturity as men, and then seek 
specific ways in which to encourage and prod and affirm and fortify and care for them 
so that they might grow in biblical manhood. When men are mature and Christ-like in 
their leadership, women will be free and glad both in following their lead and in seeking 
ways, whether antiphonally or fugally, to nurture and reinforce that lead. But when men 
are immature, or needing to grow in maturity in conspicuous ways, mature femininity 
will so speak and act and love and live as to stir up men to the manhood to which they 
are called. And, crucially, this speaking, acting, loving, and living will abound with the 
aroma of a gentle and submissive disposition, not because the woman is weak or a 
push-over, but precisely because she is strong in her pursuit of full joy in God’s call on 
her life and in her desire to help men become what God calls them to be in ways that 
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do not undermine that calling. Clearly, this incredibly complex and challenging calling 
requires continual discernment and dependence on the Spirit’s guidance. The 
complexity of the responsibility also underlines the need for community. For mature 
womanhood is not a “Lone Ranger” effort to “fix” male shortcomings in one’s own 
wisdom and strength; rather, mature women rely on the wisdom and strength and 
grace God gives through community as they seek to live in healthy relationships with 
men (part of Ruth’s wisdom and grace is that she acts as she does with Boaz in Ruth 3 
as a result of her relationship with and the counsel of Naomi). 
 
It is important to stress again the crucial distinction between role and function: the role 
of submission to which women are called can and should be distinguished from 
particular functions that we might (rightly or wrongly) associate with submissiveness. 
There are few activities concerning which there is biblical warrant to restrict always to 
only men or only women. Being created for distinct roles in church and home is fully 
compatible with women engaging in many of the same activities in church and home 
that men participate in (for just a few examples, see Acts 18:24-26; Romans 16:1-5; 1 
Corinthians 11:5; 2 Timothy 1:5; Titus 2:4; and note the omni-competent and wonderful 
woman of Proverbs 31, specifically the kinds of activities she is engaged in).  
 
Additionally, submission, and a submissive disposition, may express itself in a variety of 
potentially surprising ways, and what will mark such expressions as biblically feminine is 
the spirit in which they are performed and the aim for which they are undertaken. That 
is to say, what might be judged too hastily, superficially, and facilely as masculine 
behavior is often actually, given the time and context and need and manner, biblical 
femininity expressing itself, desiring to submit to mature male leadership, exuding a 
gentle and submissive demeanor, and faithfully seeking to stir and encourage men 
toward biblical manhood. 
 
The submission of biblical femininity is, therefore, not passivity. It is not merely doing what 
one is told with unquestioning acceptance. It is not subservience. Biblical womanhood 
is not relegation to some smaller sphere of influence or significance or greatness, 
restricting women to activities of lesser worth or importance. It is not marked by the sloth 
of acquiescence, lacking the courage and refusing the effort needed to help men 
grow as men. It is not a call to unthinking silence or the inactivity of incompetence. 
Neither does it feed off the demonization of men, or engage in unloving, ungrateful, 
and unhopeful disparagement of the shortcomings of men. And it is not a call to 
confuse the leadership of men in their lives with the leadership of Christ, who remains at 
all times a woman’s (and a man’s) ultimate authority. Rather, mature biblical 
womanhood exhibits itself in humble, strong, joyful, discerning submission. It is fully 
capable and gloriously fearless in its submission to men (1 Peter 3:5-6), it brims with 
beauty and strength that can win men to the way of righteousness (1 Peter 3:1-4), and it 
abounds in wisdom and winsomeness and tenderness and tact as it seeks to stir up and 
affirm and nurture mature biblical manhood for the good of both men and women and 
for the glory of Christ. 
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6. We affirm that history is riddled with abuses of male headship, and abdications of 
biblical female submission, and misunderstandings and misapplications and 
malformations and perversions of the biblical vision of manhood and womanhood; and 
that our own history as a church has exhibited (and will continue to exhibit) many of 
these sad realities. 
 
 
We believe that speaking of headship and submission is such a sensitive topic less 
because the realities, when seen for what they are, are unattractive, and more 
because so much abuse and perversion of manhood and womanhood has flown 
under the banner of “headship and submission.” It is a great sadness to us that men 
and women in every era have abused or abandoned their God-given roles. But 
because a truth can be, and has been, abused and perverted is ultimately no 
argument against its truthfulness and goodness. Rather, it is a call for repentance and 
for a reorientation to the shape and aims of life, and of manhood and womanhood, for 
which we were created and to which we have been redeemed.  
 
Thus, we admit the grievous reality that men have often used their call to leadership as 
an excuse for sin and abuse, or shirked their responsibility of leadership out of laziness 
and loveless-ness and pride. And we acknowledge the sadness that women have often 
used their call to submission as an excuse for slothful acquiescence, or rejected the 
calling altogether for a vision of reality which is deemed more suitable. We 
acknowledge these failures, and we repent for our complicity in them as individuals 
and a body. We also admit that, for as long as we are on this side of the new heavens 
and the new earth, our continued pursuit of biblical manhood and womanhood will be 
stained with more sin and more failures and more distortions. For as long as the Lord 
tarries, repentance must be a distinguishing mark of our lived life as a community of 
men and women. 
 
7. We affirm that, forgiven through the cross of Christ and raised to new life with him, 
we can now undertake the difficult task of growing in mature masculinity and femininity, 
fully dependent on the Spirit for conviction of sin when and where we fail, for wisdom to 
wade through the complexities of our contexts and relationships, and for strength to 
persevere in the great call that is upon us.  
 
The Christian life, and the history of the world, is full of sin and failure, but it does not end 
there. We are called not simply to admit our wrongs, but through repentance to know 
grace and the hope of righteousness and life and peace. We will surely need to repent 
often in our pursuit of the biblical vision of manhood and womanhood. Indeed, the 
vision is hard to live out in a fallen world, and it is filled with complexities because of the 
varied nature of our contexts and the multiplicity of relationships we have. But we are 
confident that because of Christ, and by the empowerment and guidance of the Spirit, 
we can truly grow in maturity and persevere in grace as we seek to be the community 
God calls us to be, filled with men and women loving and serving and relating with one 
another in healthy and wholesome ways, and bearing the fruit of righteousness and joy. 
 
Conclusion 
The preceding phrase suggests an eighth affirmation with which it may be appropriate 
to conclude. We affirm that the biblical vision of manhood and womanhood is the path 
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to fullest flourishing and deepest joy in communion with one another as men and 
women and with our great triune God. Thus, we are concerned with biblical manhood 
and womanhood not, in the end, in order to cross our theological t’s and dot our 
confessional i’s. Rather, our chief aim and our confident hope is love and joy and 
fellowship with one another and with God, for our good as men and women, and for 
the glory of Christ. 
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The Danvers Statement 
 
The Danvers Statement summarizes the need for the Council on Biblical Manhood and 
Womanhood (CBMW) and serves as an overview of our core beliefs. This statement was 
prepared by several evangelical leaders at a CBMW meeting in Danvers, Massachusetts, in 
December of 1987. It was first published in final form by the CBMW in Wheaton, Illinois in 
November of 1988. 
 
Rationale - We have been moved in our purpose by the following contemporary developments 
which we observe with deep concern: 
 
1. The widespread uncertainty and confusion in our culture regarding the complementary 

differences between masculinity and femininity; 
2. the tragic effects of this confusion in unraveling the fabric of marriage woven by God out of 

the beautiful and diverse strands of manhood and womanhood; 
3. the increasing promotion given to feminist egalitarianism with accompanying distortions or 

neglect of the glad harmony portrayed in Scripture between the loving, humble leadership 
of redeemed husbands and the intelligent, willing support of that leadership by redeemed 
wives; 

4. the widespread ambivalence regarding the values of motherhood, vocational 
homemaking, and the many ministries historically performed by women; 

5. the growing claims of legitimacy for sexual relationships which have Biblically and historically 
been considered illicit or perverse, and the increase in pornographic portrayal of human 
sexuality; 

6. the upsurge of physical and emotional abuse in the family; 
7. the emergence of roles for men and women in church leadership that do not conform to 

Biblical teaching but backfire in the crippling of Biblically faithful witness; 
8. the increasing prevalence and acceptance of hermeneutical oddities devised to reinterpret 

apparently plain meanings of Biblical texts; 
9. the consequent threat to Biblical authority as the clarity of Scripture is jeopardized and the 

accessibility of its meaning to ordinary people is withdrawn into the restricted realm of 
technical ingenuity; 

10. and behind all this the apparent accommodation of some within the church to the spirit of 
the age at the expense of winsome, radical Biblical authenticity which in the power of the 
Holy Spirit may reform rather than reflect our ailing culture. 

 
Affirmations - Based on our understanding of Biblical teachings, we affirm the following: 
 
1. Both Adam and Eve were created in God’s image, equal before God as persons and 

distinct in their manhood and womanhood (Gen 1:26-27, 2:18). 
 

2. Distinctions in masculine and feminine roles are ordained by God as part of the created 
order, and should find an echo in every human heart (Gen 2:18, 21-24; 1 Cor 11:7-9; 1 Tim 
2:12-14). 

 
3. Adam’s headship in marriage was established by God before the Fall, and was not a result 

of sin (Gen 2:16-18, 21-24, 3:1-13; 1 Cor 11:7-9). 
 
4. The Fall introduced distortions into the relationships between men and women (Gen 3:1-7, 

12, 16). 
1. In the home, the husband’s loving, humble headship tends to be replaced by domination or 

passivity; the wife’s intelligent, willing submission tends to be replaced by usurpation or servility. 
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2. In the church, sin inclines men toward a worldly love of power or an abdication of spiritual 
responsibility, and inclines women to resist limitations on their roles or to neglect the use of their gifts 
in appropriate ministries. 

5. The Old Testament, as well as the New Testament, manifests the equally high value and 
dignity which God attached to the roles of both men and women (Gen 1:26-27, 2:18; Gal 
3:28). Both Old and New Testaments also affirm the principle of male headship in the family 
and in the covenant community (Gen 2:18; Eph 5:21-33; Col 3:18-19; 1 Tim 2:11-15). 
 

6. Redemption in Christ aims at removing the distortions introduced by the curse. 
1. In the family, husbands should forsake harsh or selfish leadership and grow in love and care for their 

wives; wives should forsake resistance to their husbands’ authority and grow in willing, joyful 
submission to their husbands’ leadership (Eph 5:21-33; Col 3:18-19; Tit 2:3-5; 1 Pet 3:1-7). 

2. In the church, redemption in Christ gives men and women an equal share in the blessings of 
salvation; nevertheless, some governing and teaching roles within the church are restricted to men 
(Gal 3:28; 1 Cor 11:2-16; 1 Tim 2:11-15). 
 

7. In all of life Christ is the supreme authority and guide for men and women, so that no earthly 
submission-domestic, religious, or civil-ever implies a mandate to follow a human authority 
into sin (Dan 3:10-18; Acts 4:19-20, 5:27-29; 1 Pet 3:1-2). 
 

8. In both men and women a heartfelt sense of call to ministry should never be used to set 
aside Biblical criteria for particular ministries (1 Tim 2:11-15, 3:1-13; Tit 1:5-9). Rather, Biblical 
teaching should remain the authority for testing our subjective discernment of God’s will. 

 
9. With half the world’s population outside the reach of indigenous evangelism; with countless 

other lost people in those societies that have heard the gospel; with the stresses and miseries 
of sickness, malnutrition, homelessness, illiteracy, ignorance, aging, addiction, crime, 
incarceration, neuroses, and loneliness, no man or woman who feels a passion from God to 
make His grace known in word and deed need ever live without a fulfilling ministry for the 
glory of Christ and the good of this fallen world (1 Cor 12:7-21). 

 
10. We are convinced that a denial or neglect of these principles will lead to increasingly 

destructive consequences in our families, our churches, and the culture at large. 
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